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“The Academy at Work: Dialectic in the Parmenides”

1. Zeno’s Hypothesis:

[ToAAG éotita 6vta  (Parm. 127e1-2; cf. 127e7-8, 136a4-5)
Beings are many

This is usually interpreted as
There are many
Zeno rejects the hypothesis and argues to
2. Zeno'’s Conclusion:

00 oAAG €0l (Tt dvta) (Parm. 128b2)
Beings are not many

This is usually interpreted as
There aren’t many things,
which is equivalent to
3. Parmenides’ Thesis:
"Ev éotL (To mdv)
All is one

or
Itis one

3a. Its Usual, Numerical/Existential Interpretation:

Only one being (real thing) exists
4. My Interpretation of Zeno and Parmenides:
4a. Each being is many things
4b. No being is many things

4c. Each being is one

5. Socrates’ Specification of Sensible Objects:

Athens, 12 December 2012

"Eyo kai oV koid TaAAa & 81 ToAAG kadoduev  (Parm. 128e8)

I and you and the others we call many
4a. Its Traditional Interpretation:
I and you and the other things we call “many”

4b. The Interpretation I Propose:



I and you and the other things we call many things
[ and you and the other things we call by many names
[ and you and the other things that have many properties

6. Plato’s Understanding of “Is”:

Plato takes sentences of the form “ais F,” e.g., “Charmides is beautiful,” to mean “a is what it is to be
F,” that is, “Charmides is what it is to be beautiful”

7. Phaedo 102b8-c2:

AMA& Yap, § 8 86, OLoAOYEIG TO TOV Zippiay DIEpEXELV ZwKPATOUG 0VY (G TOTG PripLacL
Aéyetal obTw Kai to GANBES Exewv; o0 Yap OV TTEQUKEVAL Zippiav DTTEPEXELY TOUT®,
6 Zwuploy glvat, GAAG TR pey£0eL & TUYXAVEL ExwV.

You agree that that Simmias is taller than Socrates is not in fact as we say in words because it
is not in Simmias’ nature to be taller than Socrates in virtue of that—namely, in vir
tue of being Simmias—but in virtue of the tallness he happens to possess.

8. Why Charmides Can’t Be Beautiful:
Plato understands
Charmides is beautiful (when compared to human beings)
as
Charmides is what it is to be beautiful.
But it is also true that
Charmides is ugly (when compared to the gods)
And hence
Charmides is what it is to be ugly.
It is then true that
Charmides is both beautiful and ugly,
which, on Plato’s understanding of “is,” becomes
Charmides is both what it is to be beautiful and what it is to be ugly.
But since
What it is to be ugly is not what it is to be beautiful,
this, by the transitivity of identity, becomes

What is it is to be beautiful is not what it is to be beautiful,

which is a real contradiction, and contravenes



8a. Parmenides’ Principle:

00 yap prjmote todto Sapf eivar pn eévta (DK B7.1)
Never shall this be proved, that what is not is.

9. Plato’s Understanding of “Self-Predication”:

Plato takes sentences of the form “The F itself is F”, e.g., “Beauty is beautiful,” “Justice is just,” “Tall-
ness is tall” to mean “The F itself is what it is to be F,” that is, “Beauty is what it is to be beautiful,”
“Justice is what it is to be just,” “Tallness is what it is to be tall.”

10. Why Each Form Can Be Only One Thing:

Given that

Justice is what it is to be just,

it can be nothing else. For it were anything else, say, stable, as all the forms are supposed to be, then,
in line with Plato’s understanding of is, it would also be true that

Justice is what it is to be stable.
But
What it is to be stable is not what it is to be just
and therefore
Justice—what it is to be just—is not what it is to be just,
which is impossible.
11. The Second Objection Against Participation in the Parmenides:
1. Ofpai og 8k To10dSe v EkaoTov £160¢ oieoBat gival: dTav TOAN §TTa peydia oot 80§n gival,
pia tig iowg Sokel ia M av Ty eiva £mi Tdvta i8OvTy, 80ev Ev TO Péya YT elval.
(132a1-4)
I suppose you think that each form is one from a consideration of such sort: when it
seems to you that many things are large, it may be that there seems to be one idea,

the same upon them all as you look at them, whence you take it that the large is one.

2. T{ 8" adTd TO péya kai TdAAa Té pEYGAQ, £0v GoaVTWS TH YPuyd £mi mavta idng,
oVxi v TL o péya paveital, @ TadTo Tavta peydia gaivesbal; (132a6-8)

What then if you look at the large itself and the other large things in your soul?
Won’t another large appear in virtue of which all these appear large?

3.’AMo &pa £1806 pey£Boug avapaviosTal, nap avTo TE TO usys@og YEYOVOG Kai Ta
HETEXOVTA aOTOD- Kad &1t TOVTOLS ad TTdowv ETEPOV, O TadTa TAvVTA peydAa Eotat: Kai
OVKETL OM) &V EKAOTOV ooL TOV €id®V .€oTal, GAAG dmelpa TO TAT00¢. (132a10-b2)



Another form of largess will therefore emerge, in addition to largeness itself and its
participants; and upon all those another, in virtue of which all those will be large;
and your form

12. Soph. 251a5-6, b5-6

Aéywpev 61 kab’ dvtiva Tote TPOTOV TOAAOTG OVOLAGL TAVTOV TODTO EKAGTOTE TPOGAYOPEVOLEV
..."0OBgv ye oipat Toig TE VEOLG KL TV YEPOVTWYV TOig OPtpaBéot BoivnV TapECKEVAKAEY.



